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Why do diverse cultures have similar 
constellations?

If the biblical story of the dispersion from Babel were true, 
peoples from Babel would carry common ideas which 

might survive today in the cultures they founded after the 
dispersion.  From a biblical point of view, therefore, any 
common denominator among diverse modern cultures is a 
possible indication that all peoples really did once live at 
a single place identified in the Bible as Babel.  A common 
denominator crossing many cultures past and present is 
the prevalence of legends about the creation, the Flood and 
the dispersion from Babel.  Flood legends are especially 
pervasive:

‘It is commonly understood that something 
like the story of Noah and the flood is part of the 
mythology of cultures around the globe.  It is 
less widely realized that the unity of the world’s 
myths goes far beyond such basic similarities.  So 
elaborate and intertwined are the mythic traditions 
in places as disparate as Mayan Central America, 
Viking Scandinavia, and Pharaonic Egypt, that it 
has for some decades been widely accepted among 
specialists in the field that a single mythic tradition, 
what Joseph Campbell called the monomyth, 
underlies all the discrete mythic traditions.’1

However, in today’s secular culture, nothing is 
supposed to point back to the true history of the Bible, 
especially to the creation, the Flood or the dispersion from 
Babel.  Indications from science and history that the Bible 
might be accurate are vigorously denied, particularly for 
the events in Genesis chapters 1–11.  Thus it is claimed 
that the development of constellation patterns is a kind of 
convergent cultural evolution that happened spontaneously 
in many cultures.  Anthony F. Aveni, for example, ignores 
the cross-cultural links between constellations and restricts 
his focus to the Pleiades, which eases the way to supposing 
that in a kind of ‘convergent development’, the Pleiades 
pattern could have arisen spontaneously in many isolated 
cultures.  He writes,

‘Among primitive societies, the Pleiades are 
often the only celestial group paid any attention.  
In Bali, the Pleiades and Orion’s Belt are the only 
stars people use to correct their lunar calendar.  The 
Pleiades are also worshipped among aboriginal 
people who do not practice agriculture.  This 
may be due to the coincidence of the first annual 
appearance of the group at the beginning of the 
rainy season.  Developing civilizations could hardly 
fail to observe that wild fruits grew more plentifully 
and therefore that they would have more to eat 
after a heavy fall of rain than after a long drought.  
Hunters could learn of the migration of their prey 
as a function of the meteorological cycle.  It would 
then be but a simple step to attribute the cause of 
certain terrestrial occurrences to these stars.  Indeed, 
many of the aboriginal people of Australia regard 
the Pleiades not merely as a signal but instead as 
the cause of rain—an astrological rather than an 
astronomical function.  They curse the Pleiades 
if their appearance in the sky is not immediately 
followed by a rainy period.’2

Aveni’s view is simplistic.  Though no two cultures 
share constellations identical in every detail, nevertheless 
there are deep and basic similarities that have attracted the 
attention of secular researchers who give no credence to 
Genesis 1–11.  Emphasizing the differences cannot erase 
the similarities, and these similarities are too wide-ranging 
to be due to coincidence alone.  Therefore it is plausible to 
claim that ‘most cultures recognize more or less the same 
constellations.’3  The truth is that the constellations trace 
back to a time consistent with the chronology of Nimrod’s 
life, were arguably common knowledge at Babel, and have 
since been preserved among the world’s cultures.4

When did the constellations originate?

Using the spread of Western culture and missions to 
account for the cross-cultural similarity of constellations 
overlooks the existence of similarities in ancient 
constellations.  As we will see, similarities in ancient 
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were a kind of primeval revelation, a ‘gospel in the stars’.



94

Papers

JOURNAL OF CREATION 22(3) 2008

constellations are a difficulty for conventional views of 
the past.  On the other hand, having similarities among 
ancient constellations does not mean that ancient cultures 
had identical constellations.  Biblical creationists have 
recognized these similarities as being connected with the 
dispersion from Babel.5

Even more, the existence of any similarity at all is 
damaging to the belief that isolated groups of primitive 
peoples evolved in different localities.  In fact the 
constellations have no objective existence.  The patterns 
that we call constellations are in the minds of the beholders, 
for the stars comprising them, with few exceptions, do not 
lie on the same plane in space.  The stars that seem to be 
situated on the surface of the ‘celestial sphere’ are actually 
at various distances from us.  This may be obvious to 
astronomers and other scientists, but laypeople are often 
unaware of the fact that

‘The stars of a constellation have no connection 
one with another apart from the fact that they 
happen to lie in approximately similar directions 
as seen from earth.  A constellation is therefore an 
arbitrary or conventional grouping of stars.  Indeed, 
the Chinese, for example, divided the sky up into 
groups different from those familiar to us.’6

With the thousands of stars visible to the naked 
eye, the probability of independently evolving cultures 
arriving at the same constellations by chance alone is 
remote.  There is no evolutionary approach that explains 

how different cultures, supposedly developing in separate 
parts of the world, managed to imagine the same or similar 
star patterns in the sky.  Conversely, the existence of even 
a few identical constellations suggests that all of mankind 
was once congregated at one point from which all ethnic 
groups dispersed.

Since the Bible describes such a dispersion scenario, at 
least some of the constellation similarities among ancient 
cultures represented shared ideas originating before mankind 
dispersed.  While some post-dispersion borrowing may 
have occurred among adjacent cultures, borrowing cannot 
account for the existence of similarities between ancient Old 
and New World cultures now separated by the ocean.  Even 
secular authorities place the origin of constellations at a time 
consistent with the biblical date for Babel.  Astronomer and 
historian of science James Jeans wrote:

‘The earth wobbles as it rotates … so that the 
portion of the sky which can be seen from any portion 
of the earth’s surface is continually changing; that 
part in which the constellations bear ancient names 
is the part which could be seen from about latitude 
40° N., in about the year 2750 B.C., and this is 
thought to suggest that these constellations were 
grouped and named by the Babylonians of some 
such date.  They are practically identical with our 
present-day constellations of the northern sky.’7

The biblical date for Babel is about 2300–2400 bc,8 
comparable with the 2750 date that Jeans cited.

Jeans’ assessment was not new.  In 1913, one writer 
noted that ‘[According to Maunder] there was a tradition that 
Taurus was the original leader in the zodiac; the equinox, 
therefore, was probably in Taurus when the constellations 
of the zodiac were formed, and this was the case between 
4000 and 1700 B.C.’9  Maunder himself claimed that ‘the 
[celestial] sphere was mapped out in North latitude 40° and 
about 2800 years B.C.’10

Astronomer Michael Ovenden later confirmed a similar 
date of origin for the constellations.  He ‘found the mean 
of the different dates from the various constellations to be 
2800 B.C. ± 300 years … .  There can … be no doubt that 
the constellations are, individually, oriented symmetrically 
with respect to the celestial poles of about 2800 B.C.’11  
More recently, astronomer William K. Hartmann concluded 
that the constellations as we know them date from sometime 
between 2600 ± 800 bc: ‘Many constellations may be 
Minoan … handed down to us from around 2600 B.C., with 
still earlier elements incorporated into them.  We should not 
assume that “it all started with the Greeks”.’12

Much of this range of dates, especially the lower end, 
is consistent with a tight biblical chronology without ‘gaps’ 
which places the dispersion from Babel around 2300 bc.  
Further, Hartmann is not saying that the constellations 
began with the Minoans, but that they continued the use of 
‘earlier elements.’  This blending of ‘earlier elements’ into 
new cultural frameworks explains the modifications which 

Figure 1.  Peoples dispersing from Babel carried with them 
memories of historical events embedded in the stories linked with 
constellations.
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became the differences now commonly taken as proof that 
the constellations were not shared among the early (post-
Babel) cultures.  Along this line, Evershed proposed that 
the Assyrians imposed major modifications on the original 
constellations:

‘Is it not possible that in the golden age of 
Assyrian astronomy, which began in the 8th 
century B.C., many traditional forms were gathered 
together, and the whole sphere definitely mapped 
out; while at the same time, in the new calendar 
which was introduced under Nabonassar, the first 
month for the first time connected with the invisible 
group of Aries, in which the Sun was known to be, 
instead of with the group Taurus which appeared 
after his [the sun’s] setting in the west?’13

However, the Assyrians cannot be considered the 
originators of the constellations, even though this has been 
claimed.  B.E. Schaefer, wrote,

‘I have found 172 useful constraints for 
Eudoxus’ lore [leading to the following conclusion].  
… (1) All lore reported by Eudoxus were based on 
observations from the year 1130 ± 80 b.c. and at a 
latitude of 36.0 ± 0.9 degrees north.  (2) My derived 
date and latitude correspond only to the peak of the 
Assyrian culture.  (3) The typical accuracy of the 
lore is 4–8 degrees even though 1 degree accuracy 
is easy to be gotten by primitive methods.  (4) About 
half the rise/set pairs [of recorded star positions] 
recorded in the Mesopotamian MUL.APIN tablets 
are also given in Eudoxus’ lore.  (5) The 

‘MUL.APIN tablets have been independently 
determined to be based on observations from 
roughly 1000 bc at a latitude of 36 degrees north 
… I conclude that both Eudoxus’ lore and MUL.
APIN were derived from the same old Assyrian 
observations.’14

The low accuracy Schaefer perceives for the latitude 
of the lore also implies a low accuracy in the time inferred 
from the lore.  Having focused on the MUL.APIN tablets as 
supplying the time frame for the lore, Schaefer inferred the 
latitude necessary from the lore to give him the time frame 
he expected, then concluded that the time frame matched the 
time of Assyria’s cultural dominance.  His conclusion that 
the MUL.APIN tablets and Eudoxus derive from the same 
source is true, except that the ultimate source dates from 
c. 2800 bc (a date which should be revised downward by 
several centuries, as noted below), so could not have been 
Assyria.  Nor could the Romans via Ptolemy have given us 
the constellations, for ‘Ptolemy’s catalogue bears witness 
to a constellation scheme that originated and had received 
its completion before his day.’15

Even the common belief that the constellations as we 
know them originated with the Greeks cannot be true. 

‘[The Greek naturalist] Hipparchus was not the 
originator of the constellations.  He had before him 

the description of the sky known as ‘The Sphere of 
Eudoxus’ (Eudoxus of Cnidos, c. 403–350 B.C.), 
and a poetic description of the sphere of Eudoxus 
given by Aratus (c. 315–250 B.C.) in the work 
known as the Phaenomenon.  If [2800 bc for] the 
date of the constellations is correct, then Aratus and 
Hipparchus lie about half-way between us and the 
constellation-makers, and Hipparchus will be trying 
to fit what he sees with descriptions in the sphere 
of Eudoxus that are really appropriate to a situation 
2500 years before his time.’16

Maunder likewise observed, ‘the correspondence 
between the Greek and Indian planispheres [sky maps] 
shows that one of them was copied from the other, or both 
from the same original model.’17

Constellation similarities are not coincidence

A number of historians have asserted that the very 
earliest cultures, those we would recognize as early 
post-dispersion peoples, did in fact employ the same 
constellations.  Differences developed, but similarities 
remained.  For example, historian Kenneth Brecher pointed 
out that

‘The Babylonians identify [Sirius] as part of 
a constellation which they describe as a bow and 
arrow.  The Chinese independently described a 
bow and arrow in the sky, but they used different 
stars for their construction.  For them, Sirius is part 
of the image at which the arrow is shooting; and 
curiously, the image at which that arrow is shooting 
is a dog.  In Western tradition, Sirius is part of 
the constellation Canis Major, the Big Dog.  It is 
remarkable that the same images—dogs, bows and 
arrows—occur in the cosmographies of different 
cultures; after all, if you look at the sky, you see 
only points of light on a dark field.  … [This can 
be taken] as an indication that the astronomical 
myths of China and Mesopotamia derive from a 
common origin.’18

Historians Giorgio de Santillana and Hertha von 
Dechend have also noted that the Orion motif is ‘common 
to the spheres of Mesopotamia, Egypt and China.’  Further, 
‘there is strong circumstantial evidence of this bow and 
arrow in Mexico also: the bow of the Chichimeca, the Dog-
people.’19  Orion with modifications was also recognized in 
ancient Iran and India,20 but modification is what one would 
expect for diffusing legends.  Orion was also familiar to 
the ancient Norwegians,21 and Old Norse rock art depicted 
Orion.22

The Pleiades were another constellation known 
worldwide in ancient times, even among Australian 
aborigines: ‘In Aboriginal mythology there are many 
stories of the Pleiades: they are given female attributes and 
are known as seven sisters.  In this there is a pronounced 
similarity to legends from all over the world.’23  But the 
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Pleiades’ renown is not due to their prominence in the 
heavens: ‘Those stars are apparently only six’, with the 
seventh so dim at times so as to be unseen,

‘… yet all the world over, among civilized and 
savage races, in Europe, in India, China, Japan, 
America, and Africa, this diminutive group is not 
merely regarded as seven stars, but what is still 
more surprising, as “The Seven Stars,” though the 
far brighter seven stars of the Great Bear might 
seem to deserve the title.’24

The Great Bear was also known worldwide in 
antiquity: ‘The star group in Ursa Major was seen as a bear 
in Europe, Asia, North America, and even ancient Egypt, 
where there are no bears … the bear identification may 
go all the way back to ice-age Euro-Asia, from where it 
spread.’25  Significantly, ‘ice-age Euro-Asia’ would have 
been the location of Babel, and would have existed at the 
time indicated by biblical chronology for Babel.

As mentioned earlier, Maunder estimated that the 
latitude of the constellation makers was 40° north.  A more 
recent investigation placed the latitude slightly farther south, 
at approximately 30° to 38° north.26

The latitude of Babylon, 32½° north, is within this 
range.27  A significant fact about the constellations is that 
the oldest ones fill only the northern sky and are absent in 
an empty zone surrounding the south celestial pole.25,28  This 
is consistent with the existence of Babel in the northern 
hemisphere,13 together with the fact that dispersing cultures 
did not reach the extremities of the southern hemisphere 
until relatively recently.  In contradiction, however, 
Ovenden asserted,

‘There are four main contenders for the 
title of constellation-makers.  The credit is 
often given to the Babylonians, but their 
seafaring would have been in the Persian 
Gulf and Indian Ocean, too far south for 
the latitude of the constellation makers 
[but Babel slightly south of Baghdad was 
at about 32° north, close to Ovenden’s 
estimated latitude range for these people].  
The Egyptians sailed in the Mediterranean, 
but much of their seafaring also would 
have been in more southern waters.  The 
Phoenicians were great traders, with a 
great centre at Byblus, latitude about 34° 
(consistent with our determined latitude).  … 
But I would like to put forward the claims 
of the Minoans, based on Crete, who were 
out in the Mediterranean in strength by the 
beginning of the third millennium B.C.’29

Hartmann’s reservation about naming the 
Minoans as the constellation-makers has been 
mentioned.  Further, Ovenden’s proposals have 
a chronological problem.  The chronologies 
of his four candidates—and of other ancient 

chronologies tied to conventional Egyptian chronology—
are too long by as much as a millennium.30  Once the 
chronologies are scaled down, as they ought to be, by 
shrinking the Egyptian chronology appropriately, and by 
subtracting out the years of the non-existent ‘dark ages’ 
from the Minoan and Greek chronologies, these cultures 
date not from c. 2500 bc, but from closer to 1500 bc, a date 
roughly a millennium too young to match the date of the 
constellation-makers.

The constellations: remembrance 
of Noah’s Flood?

There is a view that God mapped out the constellations 
as a kind of primeval revelation before man had the Bible.31  
An even older view of the constellations is that they were 
a device of Nimrod at Babel to lead mankind away from 
God, or at least they reflect the corrupted mythologies that 
mankind fell into at Babel and afterward.32  In between 
these extreme views is a middle view that constellations are 
corrupted memories of significant events happening early 
in history.  The most traumatic such event was the global 
Flood of Noah, and—as Glasglow University astrophysicist 
and historian of science Michael Ovenden observed—one 
of the most expansive constellations is

‘… the large constellation of Arago the 
Ship, often shown in early representations [of 
the constellations] as though atop a mountain.  
Coming from the ship is the Centaur, a man-animal, 
sacrificing a Beast upon the Altar.  We see, too, 
the Water-snake (Hydra) with a Raven (Corvus) 
eating its flesh.  There can be no doubt that here we 

Figure 2.  An illustration from Camille Flammarion’s 1880 Astronomie 
Populaire.
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have, in imagination pictured in the sky, a version 
of the story of Noah and the Flood.  The picture is 
complete with the Milky Way seeming to rise as 
smoke from the Altar.

‘Consider the following quotation, with which 
we are all familiar: “And Noah builded an altar unto 
the Lord, and took of every clean beast and of every 
clean fowl and offered burnt offerings at the altar.  
… And God said, ‘This is the token of the covenant 
which I make between me and you for perpetual 
generations.  I do set my bow in a cloud, and it 
shall be a token of a covenant between me and the 
Earth’.”  The bow of Sagittarius is fixed pointing to 
one of the most obvious rifts, or clouds, in the Milky 
Way.  Of course, this association of the Southern 
constellations with the flood story that occurs in 
Genesis, and in the Babylonian Book of Gilgamesh, 
is no new insight, for when the stars left vacant by 
changing the course of Eridanus [due to precession] 
were later given a name, Columba the Dove was 
chosen [i.e. the “Dove” motif was preserved even 
as the star patterns in the heavens changed over the 
centuries because of precession].  …

‘Did the constellations inspire the myth [of the 
Flood] or did the myth inspire the constellations?  I 
am sure that the latter was the case.  Indeed, what 
better aid to memory of the pattern of the stars by 
uneducated sailors could there be than to associate 

the star-patterns 
with the stories 
known to the 
sa i lo rs  f rom 
their childhood, 
as a pictorial 
mnemonic.’33

It appears 
t ha t  Ovenden ’s 
a s se s smen t  ha s 
support from other 
quarters, for Arago 
i s  no t  the  only 
stellar reminder of 
the Flood.  ‘from 
t h e  L a k e  E y r e 
region [Australia] 
there is a myth that 
links [the Pleiades, 
k n o w n  a s  t h e 
Seven Sisters] with 
a flood’.34  In this 
myth, ‘the ancestor 
figure who tried to 
capture one of them 
was prevented by a 
great flood.’35  By 

association with the Flood, the Pleiades became associated 
with the giving of rain, even though the aborigines were not 
farmers and therefore had no practical reason to monitor 
rainfall.

‘[Primitive peoples] have commonly timed 
the various operations of the agricultural year by 
observation of [the Pleiades’] heliacal rising or 
setting.  … great attention has been paid to the 
Pleiades by savages in the southern hemisphere 
who do not till the ground.  … Now amongst the 
rudest of savages known to us are the Australian 
aborigines, none of whom in their native state ever 
practised agriculture.  [Yet they] sing and dance to 
gain the favour of the Pleiades … the constellation 
worshipped … as the giver of rain.’36

There is also a Jewish legend that links the Pleiades 
with the Flood: ‘The upper waters rushed through the space 
left when God removed two stars out of the constellation 
Pleiades.’37  How the Pleiades became connected with the 
Flood is not known.  Nevertheless, the Pleiades are another 
component of legends worldwide that testify to the reality 
of Noah’s Flood.

Is the Gospel in the stars?

The gospel-in-the-stars concept is the idea that God 
originally defined the constellations as a primeval revelation 
preceding the giving of the written Word.  The constellations 
were intended to tell the gospel story, but eventually the 
meaning of the constellations was corrupted into astrology; 
now we have God’s revelation in His Word, a ‘more sure 
word of prophecy’ (2 Peter 1:19).

Though God made the stars (Genesis 1:16), and though 
the Bible mentions various constellations and groups of stars 
called ‘asterisms’, e.g. the Pleiades (see table 138), the Bible 
nowhere claims that God designed the constellations for a 
revelatory purpose.  Biblical references to constellations 
merely assert that God, not pagan deities, controls the stars 

Table 1.   Constellations and asterisms in the Bible.

Job 9:9 ‘[God] maketh Arcturus, Orion, and Pleiades, 
and the chambers of the south [Scorpio?]’

Job 26:13 ‘… [God’s] hand hath formed the crooked ser-
pent [Serpens]’

Job 38:31–32 ‘Canst thou bind the sweet influences of 
Pleiades, or loose the bands of Orion?  Canst 
thou bring forth Mazzaroth [the Zodiac] in his 
season? Or canst thou guide Arcturus with his 
sons [Bootes and Coma Berenices?]?’

2 Kings 23:5 ‘constellations’ (NASV), same as Mazzaroth

Isaiah 13:10 ‘constellations’

Isaiah 27:1 ‘...that crooked serpent’, an allusion to Serpens

Amos 5:8 ‘the seven stars’, an allusion to the Seven Sis-
ters; and Orion

Figure 3.  Title page of Rolleston’s 
Mazzaroth, the origin of the modern 
‘gospel-in-the-stars’ concept.
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in the constellations.  Biblical references to constellations 
are therefore a rebuttal of ancient and modern astrology, not 
proof of a ‘gospel in the stars’.

In fact God has a name for each star: ‘He telleth the 
number of the stars; he calleth them all by their names’ 
(Psalm 147:4).  Isaiah 40:26 links God’s ability to create 
and name each star with His ability to control them: ‘Lift 
up your eyes on high, and behold who hath created these 
things, that bringeth out their host by number:  he calleth 
them all by names of the greatness of his might, for that he 
is strong in power; not one faileth.’  Isaiah 40:26 is a strong 
assertion that God controls the heavens, which means that 
God, not the heavens, controls our lives.  This assertion 
remains relevant today, for astrology was and still is a 
common belief.  In antiquity,

‘… astrology was 
based on the doctrine 
that the outer spheres of 
the universe influenced 
the inner.   … This 
conception coloured 
a l l  depar tments  of 
thought and embedded 
itself deeply in speech.  
“ T h e  s c h e m e  w a s 
conceived under an 
evil star”, “His fortune 
is in the ascendant”, 
“The seventh heaven of 
delight”, “He has gone 
to a higher sphere”, 
“The British sphere of 
influence”, “Canst thou 
bind the sweet influences 
of the Pleiades” (Job 
XXXViii. 31), “He has 
the influenza” are such 
cases.’39

Modern belief in 
the constellations as gospel 
revelation began with the 
publication of Mazzaroth: 
or,  the Constel lat ions 
by  Frances  Rol les ton 
(figure 3).40  Rolleston 
cited ‘proof texts’ without 
context but in so doing 
made an argument which 
became popular.  Rolleston’s 
assertion was that ‘the signs 
[in the zodiac] were intended 
to symbolize prophecy, 
as recorded in the Holy 
Scriptures.’41

S u b s e q u e n t  b o o k s 
teaching a gospel in the stars 
trace back to Rolleston’s 

Mazzaroth.  For example, Joseph R. Seiss in The Gospel 
in the Stars acknowledged: that ‘from [Rolleston’s] tables 
and references the writer of these Lectures was helped 
to some of his best information.’42  E.W. Bullinger in 
The Witness of the Stars likewise described his debt to 
Rolleston: ‘Some years ago it was my privilege to enjoy the 
acquaintance of Miss Frances Rolleston, of Keswick, and 
to carry on a correspondence with her with respect to her 
work, Mazzaroth: or, the Constellations.  She was the first 
to create an interest in this important subject.’43  Kenneth C. 
Fleming in God’s Voice in the Stars cited Rolleston, Seiss, 
and Bullinger in a conceptual lineage spanning more than a 
century,44 as did Henry M. Morris45 and Ruth Beechick.46

Christians gravitated to Rolleston’s argument because 
it seemed to lend historical veracity to the early chapters of 

Table 2.  Names of the 24 brightest stars according to Fleming.44

References for Table 2.  (1) Fleming,44 pp. 21–22.  (2) Pages cited in Allen.21  (3) In Fleming44 (p. 21), 
Rigil Kentaurus is Toliman.  (4) Vega and Capella are actually 5th and 6th; Arcturus is 4th.50  (5) Altair 
is actually 12th, after Betelgeuse and Hadar.50  (6) In Fleming (p. 21), Hadar is Agena.  (7) A-crux is 
actually 24th.50  (8) Aldebaran, 14th, is actually preceded by HD 213468,50 not listed in Fleming.44  
(9) Pollux, Spica and Anteres are actually 17th, 15th and 16th, respectively.50  (10) Regulus is actually 
21st and Mimosa is 20th.50  (11) In Fleming44 (p. 22), Mimosa is B-crux.  (12) Castor is actually 25th, 
Alioth 33rd, and Bellatrix 28th.50

Star Bayer Nomenclature Meaning of Traditional Name1 Bible Theme1 Ref.2

1 Sirius α Canis Majoris Prince Isa. 9:6 122

2 Canopus α Carinae Possession of Him Who Comes Isa. 60:4–9 68

3 Rigil Kent.3 α Centauri The Heretofore and Hereafter Rev. 1:8 152

4 Vega4 α Lyrae He Shall Be Exalted Isa. 52:13 285

5 Capella α Aurigae She Goat Ezek. 37:22–24 86

6 Arcturus α Bootis He Comes Ps. 96:13 99

7 Rigel β Orionis The Foot That Crushes Gen. 3:15 312

8 Procyon α Canis Minoris The Redeemer Isa. 59:19–20 134

9 Achernar α Eridani After Part of the River (of Fire) Nah. 1:5–6 217

10 Altair5 α Aquilae The Wounded Ps. 38:2, 10 60

11 Hadar6 β Centauri unknown 154

12 Acrux7 α Crux unknown 191

13 Betelgeuse α Orionis Coming of the Branch Isa. 4:2, Mic. 
3:1–2

311

14 Aldebaran8 α Tauri The Governor Ps. 22:28, Zech. 
9:7

233

15 Pollux9 β Geminorum He Who Comes to Suffer Ps. 22 233

16 Spica α Virginis The Branch Zech. 3:8, 6:12 466

17 Antares α Scorpii Wounding Isa. 53:5, Zech. 
13:6

365

18 Fomulhaut α Piscis Austrinus Mouth of the Fish 345

19 Deneb α Cygni The Judge Ps. 9:8 259

20 Regulus10 α Leo Treading Underfoot Isa. 63:3, Gen. 
3:15

256

21 Mimosa11 β Crux unknown

22 Castor12 α Geminorum Ruler, Judge Deut. 18:15 230

23 Alioth ε Ursa Majoris Goat, Sin Offering Lev. 16:15, 27 440

24 Bellatrix γ Orionis Swiftly Destroyed Ezek. 28:18 313



99

Papers

JOURNAL OF CREATION 22(3) 2008

Genesis.  But similarities among the constellations provide 
intriguing evidence of biblical history without the need of 
resorting to Rolleston’s ‘gospel in the stars’ idea.  Indeed, 
Rolleston and Seiss advanced the claim of this present 
paper, that constellations of diverse cultures show basic 
similarities, implying that humanity once lived at a single 
site.  Rolleston, for example, noted that ‘the Egyptian and 
Chaldean signs were the same as everywhere else, but 
differently named.’47

Seiss maintained that he came to the gospel-in-the-
stars concept by encountering sceptical polemical works 
attempting ‘to throw contempt on Christianity as a mere 
accommodation of certain old mythic ideas common to all 
primitive peoples’, but rather than doubting Christianity, 
Seiss began noticing the ‘striking correspondence between 
[the ancient myths] and the subsequent Scriptural story of 
Christ and salvation.’48

The skeptics had exploited the cultural similarities 
among the constellations as evidence that Christian beliefs 
were merely primitive archetypes.  With input from 
Rolleston, Seiss in turn interpreted these archetypes as 
evidence that the stars carried an ancient gospel message 
visible to all.  However, the remembrance, in legendary 
form, of historical events such as the Flood also accounts for 
these so-called ‘archetypes’.  Images of these ‘archetypes’ 
were indeed imposed on star patterns.  That is the claim of 
this paper.  Thus the similarities in constellations reflect the 
reality of historical events affecting all mankind rather than 
a supposed prophecy in the stars.

Was there ever a need for a gospel in the stars?  A 
careful reading of the Bible suggests not, for even among 
the ante-diluvians Enoch (Genesis 5:21–24) ‘prophesied 
… saying, Behold, the Lord cometh with ten thousands 
of his saints’ (Jude 14–15).  And long before this, Genesis 
3:15—the so-called ‘proto-evangelium’—records that God, 
speaking to Adam and Eve, had prophesied the coming of 
His Son to Earth.  Gospel-in-the-stars advocates associates 
constellations with the biblical statement in Genesis 1:14–18 
that God created stars for ‘signs’, but these verses mention 
only stars, not constellations.  Seeing constellations in 
Genesis 1:14–18 is a kind of eisegesis, the reading in of 
a concept not mentioned in the passage but present in the 
mind of the reader.

Gospel-in-the-stars advocates also infer from star 
names that the stars individually must have been primeval 
revelation.  Some of the brightest stars, for example, 
have names reminiscent of biblical themes49 (see table 2).  
However, the Bible nowhere reveals the name that God has 
given to each star, so there is no guarantee that the traditional 
star names preserve elements of divine nomenclature.  
Mankind’s ancient awareness of special revelation as 
mentioned in Genesis 3:15 and Jude 14–15, along with 
mankind’s memories of ancient historical ‘archetypes’, 
however, explains the similarity between star names and 
biblical themes.

Further, the primeval meaning of many star names is 
uncertain at best; ‘“etymology has full play with a word 
which has not traveled beyond astronomical language”—a 
statement … applicable to very many … star names.’21  By 
stretching uncertain meanings, the appearance of agreement 
can be produced between the supposed ancient meanings 
and biblical themes.  In addition, the errors in Fleming’s list 
of star brightness order, noted at the bottom of table 2, do 
not add credibility to the supposed ‘revelatory’ significance 
he attributed to each star name. 

Conclusions

The cultures of today emanated from a single point 
which the Bible identifies as Babel.  Constellation 
similarities are an evidence of this fact.  The question has 
been asked, ‘is there not a good deal of evidence to show 
that the constellations grew up gradually in Babylonia, and 
approximated more and more nearly to those we know as 
time approached the age of Greek astronomy?’13  The answer 
appears to be yes.

This conclusion falsifies the claim that the constellations 
were a kind of primeval gospel revelation.  It strengthens the 
realization that God has always given special revelation to 
mankind though His chosen prophets and His written Word, 
this last being the exclusive source of special revelation 
since the close of the apostolic age.
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